any of the other folktales which the Akan simply call Anansesem, that is, Ananse tales. All Anansesem, whether they deal with Ananse or not, are considered to be untrue stories. They are not myths in any sense of the word. Anyone can tell them, although only at night or at a ceremonial occasion, for example, at the funeral of a respected story-teller.11 Before the narrator begins his tale, he will say that the story is not true. The one hundred or more Trickster tales and the numerous other Anansesem have no apparent connection with Akan ritual; they are simply tales. 12 Nevertheless, they communicate important concepts to the Akan. In the tales Ananse attacks the very foundations of Akan life, the Supreme Being and the Akan people themselves. He attempts to undermine the ultimate bases of Akan reality, the sources of Akan being, identity and meaning. Whether we call these foundations religious or social does not matter; the traditional Akan make no distinction between religion and society. The important point is that Ananse, through his actions, subverts and revalidates the ultimate bases of Akan life.
The first of these bases is the Supreme Being, Nyame, also known as Onyankopon, Otwereduampon, and Odomankoma. He is the creator, the sky-god, the inexhaustible being, the eldest deity, the giver of rain, sunshine, and help. He is master of life and death, the author of sickness and cures, the one who gave order to the universe, who named all things. 13 There seems little doubt but that Ellis was mistaken in 1887 when he claimed that the Akan acquired a belief in Nyame from Christians or Muslims.4 There is evidence for the ancient origin of a belief in and devotion to Nyame among the Akan, through proverbs, myths, drum songs, ancient temples and art.15 There is also little doubt but that Nyame is an active deity, not removed from the life of the Akan. There is a cult to him among the Akan, although interpreters differ regarding the existence of a priesthood devoted specifically for him. Each person has the right and ability to communicate directly with Nyame, through household shrines consisting of a tree called the seat of Nyame in which offerings are placed. In addition, a priest comes by periodically to water the tree and make special offerings for the family. Moreover, there are specialists within the compounds of chiefs who perform the cult for a village or state. 16 In his relationships with ancestors, kings, and priesthood, Ananse further illustrates his role of casting doubt on sacred institutions. The ancestors play a very small role in the Anansesem; when they are mentioned, however, Ananse is trying to take advantage of them. It is they who provide him with the food-producing pot which he later abuses. He persuades Donkey to tend his farm while he is "away," so that the ancestors may be cared for. Most significantly, when he claims to have returned from the land of the dead, he charges the people in order for them to hear the messages he has supposedly brought from the ancestors to them. He uses the ancestors to suit his devious purposes but the tales themselves do not throw the ancestors into disrepute.
The stories present a less flattering picture of kings. Sometimes they are lazy, greedy, spiteful, jealous. Ananse challenges their authority more than he does Nyame's, and is more often successful. On the other hand, they are often just, regal, and wise, especially in tales which closely resemble stories told about Nyame. In these cases the king appears as the rightful symbol of Nyame on earth. Even when they make errors their office-kingship itself-is justified. Priests, like ancestors, play small roles in the Anansesem. They appear as givers of advice, sometimes correct, sometimes not. True to character, Ananse uses the priests for his own ends, particularly when he is feigning sickness and death. In one version Ananse plays the role of dead man so convincingly that the diviner-priest believes him.70 More strikingly, Ananse throws doubt on the institution of diviner-priest when he "returns from the land of the dead" and gets caught in the sticky dummy. By fooling gullible people into paying him to hear messages from their ancestors, he suggests that diviner-priests who carry such messages in real life might be fakes as he is. Aside from Ananse's own perverse actions, however, the Anansesem give no instance of a priest subverting his office. Again, Ananse is the exception. 71 We see, in conclusion, that Ananse raises doubts about the very foundations of Akan life, particularly Nyame and the Akan people themselves. We also see that the Anansesem serve to resolve the doubts raised by Ananse. In short, the Trickster tales attack and af-firm those foundations. In effect, the Akan eschew "blind faith" in their ultimate realities. Instead they incorporate doubt into faith, making that faith stronger and more profound. NOTES 
